


Satan and Related Figures

In this way, the devil also fulfills a sociopolitical function. He frequently appears as the
heavenly counterpart of powerful earthly opponents of a certain Jewish group, providing a
clear concept of a supernatural enemy behind the present temptations threatening the group’s
identity. Such temptations included the attraction of Hellenistic culture (Jub. 15:32-34; Jos.
Asen, 12:9-10; perhaps Apoc. Mos.; cf. Schreiber 443: 447-8), the Roman emperor and his
cultural achievements (Sib. Or. 3.63-67), or a wicked priest and an opposing priestly group
at the Temple in Jerusalem (1QS i 16-ii 9; iii 20-25; 1QM xiti 10-12; cf. the “sons of Belial”
in 4Q174 11 8; et al.). A similar threat for some Galilean villages seemed to be the Jesus
movement, as the Beelzebul controversy in Mark 3:22-27 par. reveals. Conversely, in Matthew
13:36-43 the devil functions as a paradigm of the opposing Jewish majority refusing to accept
Christ (cf. John 8:44).

The earliest Christian writings took over the concept of the devil prevailing in the larger Jewish
environment. Specific to them is the conviction that in the heavenly realm the eschatological
extermination of the devil has already begun (Luke 10:18; John 12:31; Rev 12:7-10). As a result,
Jesus as the empowered representative of God’s kingdom is able to cast out demons (Luke 11:20).
Nonetheless, the devil remains active by tempting and leading the righteous to sin (1 Cor 7:5; 2
Cor 2:11; 11:3; 1 Tim 3:6-7; Rev 12:12; 20:3; et al.). Jesus, as a paradigm, had proved able to
overcome temptation by Satan (Matt 4:1-11 par.; 1 John 3:8-10). It is the disciples’ faith, i.e.
their loyalty to Christ, which protects them from the temptations and persecutions of the devil
(Luke 22:31-32; Acts 26:18; Eph 6:16; 1 Pet 5:8-9; Rev 12:11).
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